The Gospel According to Luke

In his bookThe ProphetsAbraham Heschel proclaims that the prophetsrakls

Make much ado about paltry things, lavishing exeestnguage upon trifling subjects....The
things that horrified the prophets are even nowydaicurrences all over the world....Indeed, the
sort of crimes and even the amount of delinquehay fill the prophets of Israel with dismay do
not go beyond that which we regard as normal, pieayingredients of social dynamics....Their
breathless impatience with injustice may strikasifysteria.but if such deep sensitivity to evil
is to be called hysterical, what name should bergie the abysmal indifference to evil which the
prophet bewails?

When one begins to read the Luke-Acts narratikkeschel’s words reverberate throughout the
text. If a prophet is one who bewails seeminglyaonidelinquency toward the marginalized;
who sees abuse of the lowly as disaster; and wkoahdreathless impatience with injustice
which may strike us as hysteria,” then Jesus wpeophetpar excellence For the writer of
Luke, Jesus is the prophet, the Messiah, the Gool iwlconcerned for the lowly and less-
fortunate, who raises up the humble and margindlizgho brings low the arrogant and
mainstream, and who bears the burdens of all thédwoThis gospel—written about the same
time as Matthew (c. AD 8%)and attributed to Luke, the sometime traveling panion of
Pauf— is volume one of a two-part drama often referredis Luke-Acts, in which Jesus is
revealed as the one who brings the kingdom of Goutiinuing the universal mission begun with

Abraham HescheTlhe Prophets(San Francisco: HarperCollins, 2001 reprint), 3-4

“This is the longest of the four gospels. Yesibnly half of the great Lucan writing, for it wariginally
joined with Acts as part of a two-volume work tiaiength constitutes over one-quarter of the NTragnificent
narrative that blends together the story of Jeaddlaat of the early church....At the very beginnaid.uke’s work
he speaks of an orderly narrative, and all thateleeived or created has been woven into an epid#gins in the
Jerusalem Temple and ends at the imperial courRoame,” Raymond BrownAn Introduction to the New
Testament(New York: DoubleDay, 1996), 225, 267.

3 Richard Burridge notes that the gospel of Lukesysbolized by the ox, “the ancient world’'s most
powerful engine, a symbol of divine strength...[atitB universal beast of burden, used by the antseatlites to
bear the burden of sin as a sacrificial animal (14e8-21; Ps 69.31; 2 Sam 24.28015; 1 Kgs 8.63; BbiCh
29.33)....Luke’s portrait of Jesus is supremely tl@arbr of burdens, caring for all those who are d&oed or
suffering, and ultimately giving himself willinglgs a sacrifice,Four Gospels, One Jesus® Symbolic Reading
(Grand Rapids: Eerdmans, 2008 édition), 101-102.

4 Dating of biblical texts is always fluid, espdbiaregarding the gospels. The majority of scheltvday
believe that Mark was the first gospel to be wnitfe. 60-75 AD, BrownAn Introduction 127), and date Luke and
Matthew in the mid-80s AD with a 5-10 year window &ither side, Browripntroduction 172, 226.

> “Ancient church tradition attributed the thirdggel to the Luke who appears in Phim 24 as Pafdlpw
worker’ and is called ‘the beloved physician’ inlGol4 (cf. 2 Tim 4.11).” However, due to diffes in how
Luke describes Paul and how Paul describes Pawnymmodern-day commentators are uncertain about the
authorship of Luke-Acts,The Oxford Companion to the Bibltuke” by Joseph A. Fitzmyer, (New York: Oxford
University Press, 1993), 470. Ultimately, a predggentification of the author, while interesting jinconsequential.
However, it does seem likely that “the evangelissva Gentile who had become a proselyte or a Guéife-i.e.
was converted or attracted to Judaism some yedoseblee was evangelized,” and it is should be noted “the
tradition that Luke was a companion of Paul rasdigelihood that Lk-Acts was addressed to churdescended
from the Pauline mission,” Brown, 268. This wowgplain the emphasis on the universal scope ofytspel,
which, while rooted in the Old Testament promisébwaham and his descendants (cf. Gen 12.1-3hag/s to be
not a matter of physical descent bubefring fruits worthy of repentangef. Lk 3.8ff; 6.43ff; 13.6ff; 14.34f).
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Abraham (cf. Gen 12.1-3) and heralding the arrofaGod’s favor and salvation outward from
Jerusalem into Judea and Samaria and all the drlds earth (Acts 1.8).

Luke begins his narrative with a prologuk1¢4) in which he addresses Theophilus
(friend of God and notes his purpose, “that [the friend of Godly know the truth concerning
the things about which you have been instructed4)(1 This “orderly account” (1.1)
intertwines John the Baptist’s (JBap) and Jesuth Imarratives irl.5-2.52, where the continuity
between the hopes of the Old Testament and thiéitnfient in the life and ministry of Jesus is
first revealed. JBap is born to Zechariah anddbiEth—both of priestly lineage (1.5), though
marginalized due to her barrenness (1.6)—whileslesalso born into a marginal Jewish family
who must offer the sacrifice of the poor at hisidation (1.24¢ Jesus’ connection to Israel’s
messianic hope is further heightened through @serf proclamation. In 3.1-4.13 Luke again
(cf. 1.8-17, 67-80) proclaims JBap as the forerumfi¢he Messiah who “prepares the way of the
Lord” (1.4) by calling people to “bear fruits woytlof repentance® rather than simply claiming
Abrahamic ancestry (3.8-9). This leads to an actof Jesus’ baptism (3.21-22), his lineage
(2.23-38), and his temptation in the wildernessl-3)* In 4.14-9.50 Luke records the
ministry of Jesus in Galilee, beginning with Jespsiclamation in his hometown synagogue

6 As Brown put it: “Jesus is the centerpiece bigdiogether Israel and the Church....Transitional it

OT to Jesus and from Jesus to the Church respbctare two bridges constructed by the evangelisti’
Introduction 228. Thus, in Luke 1-2 we find OT connections fie angel Gabriel (see Daniel 9.21, 10.8-12),
Zechariah and Elizabeth, Mary and Joseph, shephandsSimeon and Anna; and in Acts 1 we have theraed
Jesus—whom Lk has portrayed as Israel's hoped-&miog—imparting the mission and the Spirit to th2 1
disciples. Thus, “the story is intrinsic to thedlogy....[as] the Gospel story of Jesus preparew/ff@t happens in
Acts....Lucan theology is dramatized in history argbgraphy,” as the narrative flow has Jesus moviogf
Galilee to Jerusalem in Luke and from Jerusalerdutbea, Samaria, and all the ends of the earth fa . to
Rome, the center of the known and civilized worBipown, An Introduction 225. Fitzmyer suggests that Luke
“roots the Jesus story in a three-fold synchroipatconnecting it with Roman history [cf. 2.1-213Acts 11.18;
18.2, 12], Palestinian history [cf. Lk 1.5; 3.1hdachurch history [volume two of the gospel andistiy of Jesus is
revealed in Acts],” emphasizing the global reaclthé gospelOxford Companion473.

As Brown notes, we cannot be sureTifeophilus the “friend of God,” refers to an actual persani
symbolic. He suggests that this was “a real afidential person (of whom we know nothing else) viedieved in
Jesus or was attracted to what was preached abuoyitthut “Luke may have chosen Theophilus as théressee
because his name could apply to other desired redde Introduction 227,NOTE 5.

8 The New Interpreter’s BibJeiOTE 2.24, 1856 (cf. Lev 12.6-8).

° Gabriel (1.8-17; 28-33); Mary (1.46-55); Zecharigl.67-79); Angels (2.14-15); Simeon (2.29-32)d an
Anna (2.38).

10 petovolag: “repentance, a change of mind, remorse, or cawer What John says here is significant,
because it looks forward to the ministry and messa#glesus who will also emphasize exalting thdyi@amd taking
care of the marginalized as central to what it ,se¢arfollow him and to bear good fruit. John rdsdhat physical
descent from Abraham matters little, what truly emkou a “child of Abraham” is the good fruit relexhin verses
10-15. In Luke 6.43-49 Jesus echoes the proclamafiJBap when he proclaims that “no good treeslead fruit,
nor again does a bad tree bear good fruit; for &@ehis known by its fruit” (43-44a), followed layrebuke of those
who say “Lord, Lord” and do not act in accordandéhwsod’s commands. This recalls the prophet Jedes
warning to “not trust in these deceptive words—stis the temple of the LORD, the temple of the LORIe
temple of the LORD'—and his exhortation to “ameraliyways and your doings...act justly one with anathe
not oppress the alien, the orphan, the widow, edshnocent blood” (7.4-6). This message placespJihd Jesus
squarely within the prophetic tradition of Isragdiain marking the continuity with the OT.

! The wilderness temptation emphasizes the OT atiomeby recalling Israel’s time in the wilderngssst-
Exodus. It is significant that Luke places thigta beginning of Jesus’ ministry, again confirmihg continuity
with Israel’s hope by showing that Jesus will trpimwhere Israel failed (cf. Num; Deut 1, 6-8).



(Nazareth) where he reads the scroll of Isaiah6(58l.1-2), revealing the scope and substance
of his prophetic ministry (4.18-19):

The Spirit of the Lord is upon me,
because he has anointed me to bring good news
to the poor.
He has sent me to proclaim release to the captives
and recovery of sight to the blind,
to let the oppressed go free,
to proclaim the year of the Lord’s favor.

The final clause is significant, as it reveals thmversal reach of Jesus’ gospeboyyeiwv—
good news, glad tidings) that manifests the fagextov—acceptance, welcome) of God upon all
creation. From here Jesus continues teaching aaling in the Galilean synagogues, homes,
fields, and mountains—anywhere and everywhere anmoahg the arrival of the Kingdom of
God (“the year of the Lord’s favor”) and calling & live by kingdom ethics (“fruit-bearing
worthy of repentance™ As in Mark, Peter's proclamation of Jesus as Mtessiah of God
(9.20) leads Jesus to reveal that this entailsatgsaffering” (9.22a) for both the Messiah and all
who choose to be his disciples (9.23-27; 12.4-3453; 13.25-34).

At 9.51 we have a geographical shift, as Jesus leavete&alnd “sets his face to go to
Jerusalem.” 1n9.52-19.44 Jesus will venture “through one town and villagesraanother,
teaching as he makes his way to Jerusalem,” thiercehJewish life (13.22); a journey on which
Jesus will encounter much opposition from Jewisidéeship as he clarifies his messianic
identity and what this means for those who “leavergthing and follow him” (5.11, 28). The
journey ends with Jesus standing outside the cegping over it, recalling prophetic laments
over YHWH'’s people who refuse to repent and beadgouit (see Isa 22; cf. Jer 4.19-21, 31;
14.17; Hos 6.4-5; 9.10; 11.1-9). Frd®45-23.56 we have Luke’s account of Jesus’ ministry in
the city of Jerusalem, including his final meakeat, trials, death, and resurrection. 1845-
21.38we find Jesus’ pre-trial ministry which begins tigaring the tempfé and closes with a
litany of actions and teachings ther&fn.In 22.1-23.56we read Luke’s account of Jesus’
betrayal, arrest, trials, and subsequent executahwithin the setting of the Jewish Passover
celebration. Finally24.1-53 recounts the resurrection appearances, includivgral events
unique to this gospéf. Volume one of this epic concludes with the dikspcommission (44-

12 “Kingdom of Gogdlis] a reference both to the saving activity afdzand to the community and practices of

people who embody among themselves God’s savingpgas, The New Interpreter's BibJeloTE 4.40-44, 1861.

13 Clearing the Temple reveals “the distance betwberpresent functioning of the Temple as God’sskou
and the function for which it was intended. It viasbe a house of prayer—that is, given how prayet divine
revelation are interwoven in Luke [cf. 22.39-48jetTemple should have been the arena for the umyednd
outworking of God’s plan in human affairs. Insteagkesus castigates the Temple as a ‘cave of barjditsJer
7.23-30]," The New Interpreter's BibJevoTE 19.45-48, 1891. Thus, it is a denunciation of ire@nstream and an
exaltation of the marginalized once again.

Jesus ministry in the temple is framed withirrgiusio—a literary device that sets off a unit of thoublt
repeating a phrase or concept at the beginningeadithg of the section. Here tmelusiobegins in 19. 47 ( Every
day [Jesus] was teaching the temple”) and end4.i87238 (“Every day he was teaching in the templg...

Namely, the women'’s report of the resurrectiomppelismissed as “an idle tale” (24.1-11), the appace
of Jesus to two men on the road to Emmaus (24.)3&%, most notably, Jesus’ ascension into hed#neamn
Bethany (24.50-52).



49), Jesus’ ascension (50-3%)and the disciples’ return to the Jerusalem tenfyleof joy,
praising God-” The writer leaves the story unfinished and apéiwry, with the disciples in
Jerusalem waiting to be “clothed with power fromhagh” so that “repentance and forgiveness
of sins [may] be proclaimed in [Jesus’] name tanalions, beginning from Jerusalem” (4%).

As one reads the Lukan narrative, several key tBesmaerge. Most notably, an
emphasis on prayeét,the work of the Holy Spirit® the centrality of Jerusalem (and the gospel's
continuity with God’s working through Israef) the universal scope of the gosffethe danger
possessions pose to disciplestifhe need to bear the fruit of repentafitand the exaltation of
the marginalized coupled with a critique and rebokthe mainstrearfr.

Throughout Luke’s narrative, prayer and the HolyiriSpplay vital roles in the
proclamation of the good news. As William Barclagted, “Luke’s gospel is specially the
gospel of prayer. At all the great moments ofltiés Luke shows Jesus at prayéf."This can
be seen in 3.21 where “Jesus also had been baptiwbdias praying” and the Spirit descends as
God declares Jesus his beloved; in 5.16, 6.12,%b8 where Jesus goes away to pray in
preparation for further ministry; and in 22.39ff &k Jesus prays just prior to his arrest in the

16 “Jesus’ ascension, reported at the close of laskevell as in the opening of Acts, is not only thielpoint

of Luke’s narrative, but also the guarantee ofdbming realization of salvation in all of its fulles to all people,”
The New Interpreter’s Bibjel849.

1 Thus, Luke’s narrative has come “full circle.’hi$ story of Jesus begins with the “good news eagjoy”
(1.19, 25, 28, 42-56, 67-79; 2.8-14) being broughthe Jerusalem temple (2.21-38) and ends withdibaples
returning there with joy (24.44-53)—an ending tloaks forward to the gospel emanating forth fromudalem into
all the nations of the world (24.36-53).

18 The Acts volume will detail the history of thegpel’'s movement from Jerusalem to Rome, the ceriter
the known world, ending with Paul “proclaiming tkikgdom of God and teaching about the Lord JesusChith
all boldness and without hindrance” (cf. Lk 24.A¢fs 1.1-11; 28.31).

19 Lk 3.21; 5.16; 6.12; 9.18, 28-29; 10.21; 11.132222.41-46; 23.46

2 Lk 1.41, 67, 80; 2.25f; 3.22; 4.14, 18; 8.29, 39;19-21; 11.13-15; 12.10-12; 13.2; 15.28; 16 2B22;
24.48-49, 52-53

2 Lk. 1.5-23; 2.22-38, 41-52; 4.9-12; 9.51-56ff. 28 31-35; 17.11; 18.9-14; 18.31-34; 19.28-24A&s

12.25;15.2; 18.22; 19.21; 201.16; 21.13; 25.1

= Lk emphasizes the universal reach of the good tieresigh historical references to both Jewish (2.85-
38; 3.2; 8.41ff; 9.7-9; 19.1-10; 22.66; 23.50-5hga&Roman (2.1-2; 3.1, 19-20; 7.1; 13.1-5, 32-332Q26; 23.1-
15) leaders, and through language inclusive opadtiples (1.76-79; 2.10, 29-32; 3.3-6, 23-28; 4.064843-44;
5.31; 6.17, 20-26; 8.1, 4-20; 14.7-24; 19.45-4643419).

2 Lk 1.52-53; 6.24-26; 12.13-40; 14.26-33; 16.11-1%-31; 17.22-35; 18.18-30; 19.1-10

2 3.7-14 (JBap’s Justice Sermon); 5.11, 28 (PamadifjDiscipleship); 6.27-49; 10.25-42; 11.39-44:4:34;
13.7-35; 18.9-30 et al (Kingdom Ethics—viz. profreiit bearing); 7.36-50; 8.30-41; 19.1-10 (PropepBntance);
8.19-21 (“Hearing the Word of God and Doing It");22-27, 57-62 (Cost of Discipleship); 13.18-30; 111927
(Parables of the Mustard Seed, Yeast, Narrow Dayat, Talents).

s Lk 1.5-25 (Zechariah & Elizabeth); 1.26-38 (Ma&yJoseph); 1.48-56 (Mary’s Song); 2.8-20 (Shepherds
3.7-14 (JBap’s Justice Sermon); 4.16-30 (Jesusaidlza Sermon); 4.40-41, 5.12-26, 7.1-17, 8.26-3948&; 9.37-
43, 13.10-17, 14.1-6, 17.11-19 (Healings — Physi8airitual, & Societal Restoration); 5.1-11, 27-@sciples);
6.20-26, 16.19-31 (Blessings upon Marginalized; ¥opon Mainstream); 7.38-50 (Sinful Woman); 8.1:3,38-
41, 23.55-24.11 (Women Disciples); 10.25-37 (Goath&itan); 14.7-24 (Banquets for the Poor, Cripplene,
Blind); 18.15-17 (Blessings upon Children); 19.1{X@cchaeus); 21.1-4 (Widow’s Offering).

% The Daily Study Bible Series: The Gospel of |.(Reiladelphia: The Westminster Press, 1975), 4.



garden. The role of the Holy Spirit is just asmmeent, as the Spirit empowers persons to
proclaim the gospel (see 1.41-42, 67-79; 2.25-8af)é’

As should be evident from the summary above, JeEmmsads central to the Lk-Acts
narrative. Luke begins and ends his story heré,immcts the gospel radiates from this iy.
Read as a whole, then, Lk-Acts sees the gospeloafsGfavor (arriving during the reign of
Caesar AugustuS) moving deliberately from Galilee to Jerusalem tiyio Jesus’ ministry, and
from Jerusalem to Rome (“the very ends of the gatlte center of the civilized world, and
Caesar’s capital city) in Acts through the discgpl@inistry.

Directly connected to this theme is that of thevarsal scope of God’'s favor. The
opening chapters are especially imbued with Hebiath, most notable in the hymnic texts
(1.46-55, 67-79; 2.13-14, 29-32), all of which “eels the OT so that the whole is a mosaic of
scriptural themes reused for a new expressionai@r®® Throughout his gospel Luke makes it
clear that through Jesus the messianic hopes adllbave been fulfilled, which means that the
promise to Abraham in Genesis 12.1-3 is finallylireal, namely, that the blessing of God will
extend throughout all of creation.

The final three themes—the fruit of repentance,ltaian of the marginalized, and
danger of wealth—are intertwined throughout theatare and impinge upon one another. The
one who bears fruit worthy of repentance is a persbo both recognizes the dangers of wealth
and seeks to care for those on the margins oftyoc@ne could say that this is Luke’s principle
theme—a God who is near to the lowly and whos®fgrs are those willing to sell everything
to help the poor and follow the Savior. While mgassages could be cited, two in particular
stand out by way of illustration. In 3.1-17 we bBdwke’s primary account of JBap’s ministry,
in which we find a call to “bear fruits worthy odpentance” (8). This means that the crowds are
to share their clothes and food with those who hawee (10-11), the tax collectors are to take
only what is right (13), and the soldiers are tipstxtorting money and be content with their pay
(14). JBap’s ethic closely aligns these three #endemonstrating that the good fruit of
repentance manifests itself by avoiding the lovepo$sessions and by helping those on the

2 “In a way that suprasses that of the other eVistgelLk portrays not only the ministry of Jesug bven

the movement begun by him as especially Spirit-ggidin at least seventeen instances in the gasypklifty-seven

in Acts the influence of the Spirit is seen both the activity of Jesus himself and on that of reflofvers,”
Fitzmyer,The Oxford Companiqr74.

3 The centrality of Jerusalem in Lk-Acts continyaimphasizes the connection between the OT and the
ministry of Jesus. As Craig Evans has noted, the'gdovided Luke with information as to what happdnn the

life of Jesus, what it means, and how it shoulddie” noting that “large sections of Luke (chap4(9, 22-14) and
Acts (chaps 1-9) draw in various ways upon theahBlklisha narratives of 1 Kgs (chaps 17-21) andy& (haps 1-

8)” and “another large section of Luke...(9.51-18,1gBrallels Deuteronomy (chaps 1-26)fie New International
Biblical Commentary: LukgPeabody, MA: Hendrickson, 1990), 5.

Beginning the account of Jesus with “a decreetwem from Emperor Augustus that all the [civiliZed
world should be registered” (2.1) is significaMot only does it place Jesus’ life onto the uniaéstage of history,
it also subverts the proclamations put forth by Rwmman Empire that proclaimed Caesar as “god mstni#ed
common savior of human life” (Evanshe New International Biblical ComemntaB3i7). Declaring instead that the
Savior is actually the “child wrapped in bands litls and lying in a manger” in Bethlehem of Juddaovbrings
God's favor to all the world (2.10-14)—a gospeltthdl ultimately be proclaimed unhindered in Auguss capital
city (Acts 28.31).

%0 Brown, An Introduction 232.



margins. In 18.18-25 we find Jesus proclaiming Imtite same message. Having already
declared that his ministry is one of exalting tbelly (cf. 4.18-19), Jesus now encounters a ruler
who wants to inherit eternal life—that is, to enteto the kingdom of God, the domain over
which God’s ethic holds sway. He has kept allh&f tommandments faithfully, but must do one
thing more—"sell all that [he] owns and distribike money to the poor” and then he can come
and follow Jesud' Once more we find that the fruit of repentanceimifested in a detachment
from possessions in order to follow the Savior, séhonessage and ministry is always one of
carrying the good news to the poor, proclaimingaseé to those in captivity, recovering the sight
of the blind, bringing release to the oppressed,detlaring the year of the Lord’s favor upon all
peoples.

Outline of and Commentaries on the Gospel

Oxford Companion to the Bible*?

l. Prologue (1.1-4)

Il. Infancy Narrative (1.5-2.52)

M. Prelude to the Events Inaugurating Jesus’ Rubareer (3.1-4.13)
V. Jesus’ Galilean Ministry (4.14-9.50)

V. Travel Account [Journey to Jerusalem] (9.51-79.2

VI. Ministry and Teaching in the Temple (19.28-A).3

VII.  Passion Narrative (22.1-23.56a)

VIIl. Resurrection Narrative (23.56b-24.53)

i Finding this a hard and uncomfortable messagegdmave suggested that what Jesus means is thakewe

to cultivate an inner detachment from our goodss ‘ot that having possessions is bad, it's bgingsessed by
them that is to be avoided.” This is true so faritagoes; only, | do not think it goes far enougdr can it be
defended using Luke’s gospel. “Lk seems to re¢fa@dvery possession of wealth (unless distributetthé poor) as
corrupting one’s relationship with God. Lk’s idaalthe Jerusalem community of those believers gilie their
possessions to the common fund as he describestin2d4-45; 4.32-37,” BrowmAn Introduction 239. In Luke
we find a recurring proclamation that wealth andgessions are a danger and a hindrance to distplsee 1.52-
53; 4.5-8; 5.11, 28; 6.20-26; 9.57-62; 19.1-10,44520.9-19); that the paradigm for a Christ-follavis to “leave
everything and follow” (5.11, 28); that for all dsscares we can give all Caesar’s money back toshifong as we
give to God what is God’s (20.20-25)—namely, evieinyg that bears his image (cf. Gen 1.26); thatding) bigger
barns to hold all of our stuff is a fruitless anesttuctive endeavor (12.13-21); that life does originate in a
superabundance of possessions (12.15); that ldissione who provides for others out of theioreses (8.1-4;
9.10-17; 10.25-37; 14.7-24); in sum, that the aafstliscipleship is everything, for “none of [ushrc become
[Jesus’] disciple if [we] do not give up all [ouppssessions” (14.33). This means holding thenuah @ manner
that we do not hoard our goods, but it also meariaggaway more of our resources to those in nbed tve may
be entirely comfortable in order to follow the Oméo came bringing good news to the poor, oppressed,
manipulated, burdened, and marginalized.

Joseph A. Fitzmyer, “The Gospel According to Lik&he Oxford Companion to the BiblBruce M.
Metzger and Michael D. Coogan, eds., (New York:@dfUniversity Press, 1993), 469-474.
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