The Gospel According to John

How could the Eternal do a temporal act,
The Infinite become a finite faét?

Formulated with Auden’s eloguence or voiced threadband wanting any sense of
refinement, this question finds an answer in thedgoews according to one called the Beloved
Disciple? While the other accounts of the good news ofissédessiah begin earthbound, our
fourth gospel takes us back to the beginning, wh#nloyoc (“word”) who was with God and
was God® For this reason the eagle became the figure oftest associated with this account of
Jesus’ life and ministry. “John’s Jesus is theleeaghile the evangelist is the visionary caught
in the eagle’s talons and carried by his Lord swaeloft.” The fourth evangelist begins with
the origin of all things and then details the begig of the new creation. Our story moves from
the primordial chaos into which the Word pours fithat overcomes the darkness (Gen 1.1-4),
to humanity and all the groaning creation (Rom 8)1® whom the Word once more imparts
light that cannot be overcome by the darkness isfahaotic, fallen world. We begin with the
call “come and see” (Jn 1.39) and end on the shofethe Tiberian Sea (Jn 21) with the
invitation to follow Jesus into the darkness, beguthe light that is “the last best hope of earth”
(see also Jn 12.38).

! W.H. Auden, “For the Time Being,” Quoted in RictaHays, The Moral Vision of the NT: A
Contemporary Introduction to New Testament EthiSsn Francisco: HarperSanFrancisco, 1996), 142.
2 The “beloved disciple” does not appear until ldteer chapters of the gospel (see 19.35; 21.2@431 The
identity of this figure is never revealed in thetfeand theories abound. As Charles Talbert reyethere is
agreement in the ancient church about authorsbipn dhe son of Zebedee, an apostle, the discipemnvbesus
loved.” However, “modern scholars are virtuallyanimous in rejecting Christian antiquity’s claimboat
authorship for at least three reasons. (a) Tlema@ of Ignatius of Antioch regarding John's preseim Ephesus
[the gospel’s originating city according to antigylii (b) The picture of John, the son of Zebedeich is found in
the Synoptics, Acts, and Paul does not match thizgeoFourth Evangelist. (c) Based on the inteenédlence of the
Fourth Gospel, Lazarus has a better claim to bééheved disciple whom John 21:24 claims as autih@ponsor
(cf. John 11.3, 5, 36),Reading John63-4. So, where does that leave us regardingoeship? We have an
eyewitness tradition as the source of the Johanliterature (the gospel plus the three epistlesih whe actual
writer and likely a later redactor (editor) beingmmbers of the community of faith that gathered adoand learned
the story of Jesus from the unnamed and thus, wnkifto us), “beloved disciple.” After noting thamy views are
mere guesswork, Raymond Brown suggests that itmasg been “a minor figure during the ministry ofule too
unimportant to be remembered in the more offigiatlition of the Synoptics,” but who gained promioerin the
Johannine communityn Introduction to the NT{New York: Doubleday, 1997), 369Talbert’s view that Lazarus
is more likely to be the Beloved Disciple than Joite Son of Zebedee seems to have a solid bagien\WMary and
Martha send word of Lazarus’ iliness they say “L,dnd whom you love is ill” (11.3), and when Jesusvas at
Lazarus’ tomb he weeps (11.35). Moreover, sincealizs was raised from the dead (11.38-44) it wdied
understandable if a rumor arose that he would i®tadain (21.20-23). Yet, even this view is notheut its
difficulties and is certainly speculative at be$herefore, accepting Brown’s position that it isumsolvable matter,
Gail R. O’ Day’s thoughts are helpful. “The identof this disciple may have been known to thet fiemders of the
Gospel, but John is quite intentional about not ingniim in the story. This suggests that what wasortant to
the writer is not the name of the disciple, butreistionship to Jesus and the subsequent commuiHiystands as a
model of love and witness (see 21.20-24)ie New Interpreter’'s Bible: JohiiNashville: Abingdon Press, 2003),
1905. Though the dialogue about the Beloved Distspidentity may be intriguing, spending time aeffort
debating the matter actually runs counter to thentions of the writer/editor, who leaves the Beld\Disciple
unnamed in order that he may serve as a modehéocommunity in addition to being the source far flesus
tradition presented in this gospel.

loyog is a word full of great depth given its diversages in the ancient world. “The Johannlogosis
strongly parallel to the concept of wisdom in Heitic Jewish thought, where already wisdom anddwweere
associated (Wisd. of Sol. 9.1-2). Wisdom or Woabkws0d's creative presence through which the wealtde into
being....In Greek]Jogos meant both spoken word and pervading principlejllidvh A. Beardslee, “Logos,The
Oxford Companion to the BihléNew York: Oxford University Press, 1993), 463-A.T. Robertson adds the
following. “Logosis fromlego, old word in Homer to lay by, to collect, to pubmds side by side, to speak, to
express an opinion.ogosis common for reason as well as speech. Heradlisesl it for the principle which
controls the universe. The Stoics employed it fer $oul of the worldahima mundi and Marcus Aurelius used
spermatikos logogor the generative principle in nature. The Hebmemrawas used in the Targums for the
manifestation of God like the Angel of Jehovah #me Wisdom of God in Prov 8.23. Dr. J. Rendel Hathinks
that there was a lost wisdom book that combineégd® in Proverbs and in the Wisdom of Solomon whatmn
used for his Prologuélbie Origin of the Prologue to St. Jgim 43) which he has undertaken to reproducenit a
rate John’s standpoint is that of the Old Testanaak not that of the Stoics nor even of Philo wkesuthe term
Logos but not John’s conception of personal pre-exis¢hWord Pictures of the NT'John 1.1: The Wordo(

Loyog).”
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Richard BurridgefFour Gospels, One JesuéBrand Rapids: Eerdmans, 2005), 134.

The phrase “the last best hope of earth” is foundne of Abraham Lincoln’s speeches (c. 1862} ian
quoted in William J. Bennett’'America: The Last Best Hope — Volume |: From the AfjDiscovery to a World at
War, (Nashville: Nelson Current, 2006), xiii. Withl dlue respect to Mr. Bennett as a historian anélitoLincoln
as one of the greatest American Presidents, | talst exception with their statement. America—oy ather



The gospel according to John begins with a lengtimjogue 1.1-18), which Raymond
Brown notes is “a poetic summary of the whole tbggland narrative of the gospel, as well as
an introduction” that “can be fully understood omlffer the Gospel has been studiéd.This
august preamble introduces two figures who willugge main stage in the opening chapters,
namely, the Word and John the Baptist (JBap). &uspbuilds as the reader who encounters the
text for the very first time must wait in eageriaipation to discover the identity of this Word
who “was with God and was Godl.l). What the prologue does reveal is that the stally
disclose how the Word “came to his own, and his pe&ople did not accept him1.(11), “but to
all who received him, who believed in his hame,gage power to become children of God”

(1.12.7

At 1.19 JBap again (se#&.6-9 takes center stage to identity the Word as Jé'tus,
Lamb of God who takes away the sin of the world’29). This begins what many scholars
have labeledHE BOOK OF sIGNS (1.19-12.50), during which Jesus will make known his identity
through severnuewwv (“signs”) that reveal him as the presence of Gaelting with creatiorf
In 1.19-36 JBap sees Jesus and tells his followers, “heteeisaimb of God who takes away the
sin of the world” (.29.° At this, two of John’s disciples approach Jesus ask where he is
staying, to which Jesus responds “come and sk&7-89).° 1.40-51 completes the encounter
when the disciples choose to follow and immediatgly and tell others about Jesus,
exemplifying the ideal engagement with the lighttleé world: encountering the light, seeing
(believing) the light, and becoming bearers of kigat (see Jn 12.36). In 2.1-25 we first

nation past, present or future for that matter—eger been and will never lilee last best hope of earthFor a
follower of Christ, seeing anyone or anything ottiean God’'s redemptive mission (revealed most firlylesus
Messiah) as the world’s last and best hope is nlyt aff-base, but could be compared to the actmfrthe religious
leaders in John 19.13-16. They demand that Pdlateify the light of life that shines in the darksse(19.15; cf.
1.3b-5), to which Pilate replies, “Shall | crucifgur king?” And in one of the most hauntingly ilomoments in a
narrative full of them, the leaders cry out “we éaw king but Caesar!” “At the heart of Israebidth is the claim
that God is the only king (Judg 8.23; 1 Sam 8.&;26.13), so in their zeal to reject Jesus as Kieg, [the Jewish
leaders] also reject the very God they claim toesé&rO’Day, NIB, NOTE 19.1%, 1946. So, is the declaration of the
Jewish leaders in Jn 19.15b really as far from “Aoze the last best hope of earth” as we would tikbelieve? Or
is declaring anything or anyone but God’s work i ghrough Jesus Messiah as the world’s last s b further
replaying of that troubling declaration “we haveking but Caesar!"?

6 Raymond Brown,The Gospel & Epistles of John: A Concise Comment&bpllegeville, MN: The
Liturgical Press, 1988), 21. This statement res/thad theological depth of the gospel narrativdsciivmust be studied
again and again, continually asking ourselves wlmatext means for us this day and this hour. dfrekl Buechner's
well-known exhortation “listen to your life'Now and Then1983) is in many ways analogous to the statef@mwn
makes here. Both are an invitation to drink deeplhe stories of our lives as well as those eftilblical narrative, and
to find ourselves immersed in the tale and itsattars that are very much like you and me. Antleaend of all things,
when the calfollow melechoes forth (Jn 21.22b) we must return to thenpégg, this time carrying our little lights (Jn
12 36), however dim they may be, to find oursetvessformed anew by the light that shines in thrkrazss.

Raymond Brown offers these verses as an outlirtengospel, with the former expanded upon in 4.19
12.50 and the latter in 13.1-20.3/he Gospel and Epistle$6. This proves to be a helpful way of underditam
the function of the prologue, which introduces teader to the Word (later revealed as Jesus) ardtfadows the
narrative to come. | believe it would be just it to see 1.5 as a summation of the story sfidavith “the book
of signs” (1.19-12.50) prefigured in the statenting light shines in the darkness,” and “the bobklory” imaged
in the second clause “the darkness did not overdtine light].” This is a variation on Luke TimothJohnson’s
suggestion that 1.5 applies to “the book of sigastl 1.12 to the “book of glory,The Writings of the NT
(Ph|ladelph|a Fortress Press, 1986), 478.

“Jesus’ signs were to reveal the presence of iBddm and lead to faith (2.11; 20.30-31). TheuRb
Gospel has Jesus perform 7 such signs, corresgptalithe 7 days of new creation” (see 2.1-11; £365.2-9;
6.1-14; 6.16-21; 9.1-12; 11.17-44) he Writings 482-3. Johnson’s comments about 7 signs ang ¥ afacreation
are insightful because we will later encounter ddsilfilling a variety of Jewish festivals and s, yet another
way that the Word “has made God known” (1.18). S&es 15, 16, 17, 18, 22, and 27.

° In the Fourth Gospel sin is presented in theedmndf a present judgment. The writer, who dedatet
“the light shines in the darkness,” reveals thatisisimply this: refusing to accept the light theds to life. Thus,
Jesus can say in 3.19: “This is the judgment, tiatlight [the Word, who is Jesus] has come int world, and
people loved darkness rather than light becaudse deeds were evil.” As O’Day notessifi is not measured by
individual actions, but is the condition of notegaizing God in Jesus,” because “in the fourth @hspin’ is not a
moral category of behavior, but is a theologicdégary about one’s response to the revelation af @dlesus (see
1 29),” NIB, notes 8.21, 1924; “Special Note,” 1926.

This summons is extended to all readers and reafethe evangelist's message. Moreover, as Brown
points out, “in John, ‘seeing’ is in the true senseans ‘believing'—cf. 6.40,The Gospel & Epistle®7. Thus, we
find an open invitation to follow Jesus—to comehndibhn’s disciples and see (believe) that he ipthsence of
God dwelling among us, bringing light into our daeks.

1 We find a recurring pattern in John first revelale 1.19-51, which follows the paradigm found miP.36.
JBap shows the light (Jesus) to his followers (88-3vho then encounter the light for themselves38Y. This
leads them to believe in the light (39), and thieovsthe light to others (40-51). Compare Jn 4.1542-18 (This
man’s report to the Jewish leaders should not le@ s& an effort to get Jesus into trouble; ratheis simply



encounter a key theme of the gospel through theestabout the water turned into wine (1-12)
and the clearing of the Temple (13-22), namelyudess the fulfilment and replacement of
Jewish ceremonies, rituals, festivals and placewafship’®> We then find the first of three
encounters with “a Pharisee named Nicodemus” whnztfons as a typological figure for a
particular faith experienc&(-21),** followed by JBap’s final appearanc®22-30/36?).** This
leads to an encounter with a Samaritan woman whaseas a second typological figure of faith
(4.1-42), followed by the healing of a royal official's $04.43-54).> 5.1-6.71 takes place
during an unnamed festival in Jerusalem &@&g where Jesus’ actions are followed by speeches
explaining the significance of and authority fos kieeds? 7.1-10.21 occurs around the time of

modeling this recurring pattern in John, but theigk leaders represent those who are Jesus’ owddhaot accept
him—Jn 1.11. We are to be faithful to proclaim {ight of the world, knowing that the manner of #rer’'s
response is out of our control); 9.1-41; 12.12-19.

12 At a wedding in Cana we have the first of sev@ns{gns Jesus will perform, which indicate hisnitky as
the Word become flesh (see note 8). It's notewottiat Jesus and his disciples are invited to teslding
celebration, which indicates that Jesus knows hmWave a good time and was quite likeable. Thighbto be
more deeply reflected upon, particularly when wefien hear Christianity defined by what Christialosnot do or
say and the places that they do not go. Jesustg@eparty, and does not talk about his Messimantity (at least
explicitly) at any point. In other words, he does go to evangelize, but simply to have a gooct timith friends.
He even provides more wine, the best wine, onceyeuwe has already had a fare share and wouldné& haen able
to distinguish between great and poor wine anywafhat is more significant about this sign is the water turned
into wine was used for purification (2.6), whicldl¢he disciples to believe. As F.F. Bruce notdtie “water,
provided for purification as laid down by Jewishvland custom, stands for the whole ancient ordedesfish
ceremonial, which Christ was to replace by somethietter....The wine symbolizes the new order asader in
the jars symbolized the old ordef,he Gospel of Johr{Grand Rapids: Eerdmans, 1983), 71. Just as hesgs a
new manner of purification at Cana, namely beligvihe light (2.11b), the Temple scene is significsince it
precedes Passover (2.13) and prepares the dis¢gidsthe readers) for the celebration (see 11.38dreover,
clearing the money changers (manipulators and @gpdoof the religious system) from the temple ¢®im 2.13-22
“shows that the very center of Jewish worship lasemeaning in his presence. The glorious presefi€sod, once
confined to the Temple, has now become flesh insJé8rown, The Gospel and Epistle80. See also John 4.21-
24;10.22-42.

13 A typological figure is a diverse concept in lpihl interpretation. My use of the term is alohg tines of
a representative figure. Thus, Nicodemus funct@nsn image of those who some may call “seekeddyt—a
term which ought to apply to any who call themsel@hrist followers (see Brian McLaren and Tony Calop
Adventures in Missing the PojrfGrand Rapids: Zondervan, 2003)). Nicodemus afgparee times in the narrative
(3.1-21; 7.50-52; 19.39-42), each time progressings understanding of Jesus and in his idenstpr@e intrigued
by this man many are calling the Messiah. Johresgrands upon the function of such characters biyngdhat
“individual persons represent others: Nicodemusdsafor all teachers of the Jews, Martha for aliebers,
Thomas for all doubters....[just as] the Gospel'sl@mty is to group all Jews togetheFfie Writings 477.

14 “(3.22-30/367)" indicates that scholars are utaerwhether JBap’s words continue all the way t@6vor
conclude at v 30 with vv 31-36 being the wordslaf awuthor or Jesus. See O'D&YB, “Special Note,” 1913;
Brown, The Gospel and Epistlg35.

15 Like Nicodemus, the Samaritan woman functiongetsanother typological figure. As Brown notes ‘I
4.4-42 a character who is more than an individue been developed in order to serve as a spokespfnsa
particular type of faith-encounter with Jesus. Tloetrayal centers on how one first comes to faitd the many
obstacles that stand in the wayh Introduction 342. This woman is another model of faithfulcifideship (see
also 1.35-51), as the encounter leads her to réduhner village to tell everyone about Jesus (4128- In this story
we also find an expansion upon and reaffirmatiorthef clearing of (and rendering unnecessary) thesdem
Temple when Jesus tells the woman that “the howoiming when you will worship the Father neither tbis
mountain [Gerizim] nor in Jerusalem” (4.21). Héve26) Jesus makes one of his numerous “I AM” stetets,
which is “Jesus’ characteristic formula of self-etation found in John....When Jesus speaks this h&js making
a direct connection with the divine name (as ind&8dl4, ‘1| AM WHO | AM’), in order to identify himslf as the
one in whom God is visible and made known (1.18)Day, NIB, “Excursus: ‘| AM’ Sayings,” 1915. For other ‘|
AM'’ statements see 6.20, 35, 48, 51; 8.12, 245889.5; 10.7, 9, 11, 14; 11.25-26; 13.19; 14.6115; 18.5, 6, 8.
16 Unit 1: Action (5.1-18) + Speech (5.19-47Here Jesus heals a man on the Sabbath, whichisatige
religious leaders who believe it violates the Salbltew (5.1-18). Jesus responds by saying thatoes only what
he sees God doing (5.19-47), thus declaring thas lilee authority regarding what is permissibletio® Sabbath.
Unit 2: Action (6.1-21) + Speech (6.22-71Here Jesus feeds 5000 people by the Sea of Gigheith five loaves
and two fish (6.1-21). The next day the crowd ceitmeJesus who declares that he is the breadegfwifich, like
the manna in the wilderness (see Exod 16), conoes God to give life to all who are weary from tloaijney. In
these two speeches Jesus surpasses Moses andidimiseleaders of the day by declaring that hethe
authoritative interpreter of the Torah (5.17) asdlee provider of bread (manna) from heaven thds ¢ne hunger
and thirst of all who partake (6.35). Finally,isthere (6.35-59, esp. vv 52-59) that the writexcpk a parallel
account of the Synoptic Passover meal where Jeiferss aip his body as redemptive bread and his blasd
redemptive wine (see Exod 16; Num 20.9-13; ProY. 9"%he discourse in John 6 is the place wherernhkgtution
of the eucharist is lodged because, for John falesus’ life...‘institutes’ the sacrament of the leaugst.....To share
in the eucharist meal is not to remember or commatamne particular event, but is to share in llesus’ life,
including ultimately his death. Participation imeteucharist creates a relationship between Jeslitha believer
(6.56) that contains within it the promise of néfg (6.57),” O’'Day,NIB, “Excursus: The Eucharist in John,” 1920.
Thus, while foot washing takes place at the JohmnRiassover meal (see 13.1-20), the writer rethm$Synoptic
reinterpretation of the Passover bread and the asn#esus’ body and blood here.



the Festival of Booths or Tabernactésnd records the mixed response to Jesus (7.103624
9.13-34; 10.19-21) interspersed among his words deetls (7.37-39; 8.1-9.12; 9.35-10.18).
Jesus responds to criticism from the religious éesdh 10.22-42 during the Feast of Dedication
(Hanukkah):® which echoes his earlier declaration that he ésgbod shepherdL(.1-2) and
brings us to the Lazarus narrativél.(-12.50) that will concludeTHE BOOK OF SiGNsand
transition toTHE BOOK OF GLORY The Lazarus event proves to be the metaphoricalvstinat
broke the camel’'s back. While the Synoptics seetttumphal entry into Jerusalem and the
cleansing (condemning?) of the Temple as the deaxing to Jesus’ arrest and trials (Mt 21.1-
17; Mk 11.1-26; Lk 9.28-48), in John the Templeadsing has already occurred (see 2.13-22)
and raising Lazarus from the dead becomes theysatal

At 13.1 we begin readingHE BOOK OF GLORY (13.1-20.31), which takes place during
the week of Passover and details Jesus’ final ddyere he will prepare his disciples for his
ensuing death? 13.1reveals that Jesus “hodt’(see 2.4; 7.30; 8.20; 12.23, 27; 13.1; 17.1;
19.27) has now arrived during the third(?) Passo¥diesus’ ministry (see 2.13; 6°4).For the

1 The Feast of Tabernacles or Booths is the seftingwo key speeches of Jesus (7.37-39; 8.12P@),
significance of which is increased with a knowledifethe actions conducted during the celebratids Brown
reveals, “this week-long feast...[was] celebrate@@ptember/October at the fall harvest in orderr&y [for early
rain in the winter season,” and “(a) the peoplediin huts or bowers to recall their ancestorsdsoj in the desert;
(b) to symbolize the need for rain, there was & dabcession from the pool of Siloam bringing wads a libation
to the Temple; (c) the court of the women in thenpke was lighted by immense torche§lie Gospel and Epistles
48-9. lItis in this context that Jesus declaras #imy who are thirsty may come to him to find révef living water
(7.37-39) and any who are walking in darkness n@aye to receive the light of life from the light tife world
(8.12-20). The reader can appreciate the depthesfis’ words when he/she imagines the worshipmaryging
vessels filled with water to the Temple, which mamating torch light. Jesus stands up in the nodistll the
ceremony (see 7.14) and declares that he is sant@&od to give living water to all who are thirstgd light to all
who are groping about in darkness. The readerrmeall the earlier response of the Samaritan wogaamg to the
well to get water (4.1ff). When Jesus proclaim$i¢o that he is the Messiah and offers “living wa{d.10), she
lays down her jar and hurries to tell others ald@sus (4.28-42). The reader can only hope thaetimothe Temple
will do likewise. It is a powerful image indeedAt the same festival Jesus overturns another tomdit notion
(8.39-59), namely being set apart by natural digttdeclaring that children of God are not Abrahadescendents
by birth, but those who believe in the Word andgiven the right to become God’s children (see 1312ff).

18 The Feast of Dedication (Hanukkah) is the settorglesus’ speech, which draws upon his declaratio
10.1-21 that he is the good shepherd. Hanukkalhirec@round Christmas time, in the heart of wiritemd
“celebrates the dedication of an altar and theoresecration of the Temple by the Machabees aft@rakyears of
desecration under the Syrian rulers (164 BC),” Browhe Gospel and Epistle60. So, at the festival celebrating
the restored ability to worship at the Temple, shie most associated with the presence of GodsXiestlares that
he is the presence of God in their midst (“the Eatind | are one,” v 30) who does the works of @od all who
know his voice will follow him. Moreover, “we shltlinotice that the Father has ‘made holy’ or corsed Jesus
[v 36]—the same word the OT uses for the consemraif the Temple. On this feast of Temple-altatidation and
consecration, Jesus replaces the theme of the"fBastvn, The Gospel and Epistle61. Jesus already revealed to
the Samaritan woman that their holy place had k=gerseded (“the hour is coming and now is when wibu
worship the Father neither on this mountain [Gen]zi.,” 4.21a) and now he reveals to the Jewish leatlat their
holy place has been as well (“...nor in Jerusalen®18). At the feast celebrating the re-conseanadibthe place
where finite and infinite meet, Jesus places hifasdle Word, God dwelling among us—as the means highv
such interaction now occurs.

19 Brown views the raising of Lazarus (chaps. 11d®}a bridge between the Book of Signs and thekRdo
Glory,” noting the irony that “the gift of life [®211.1-44] leads to the decision of the Sanhetiah iesus must die
(11.45-53),”An Introduction 349.

2 Both Brown The Gospel and Epistled6) and JohnsorThe Writings 478) suggest that “the book of
glory” expands upon the statements made in 1.12MI8reover, Johnson notes that “The [Fourth Gospa§ no
direct teaching of disciples except in the Book Gibry, first by Jesus’ words and then by his deatiu
resurrection,” 491. See also note 7 above.

A Up to this point “we have repeatedly been tolat thesus’ ‘hour’ had not yet arrived, without betotd
what it was (2.4; 7.30; 8.20).” Now we learn thdhe hour of Jesus is...at once his death and his
glorification....Jesus’ death is the moment when Gqgufesence is, paradoxically, most powerful. Tbgon of
Jesus’ glory (1.14; 2.11; 11.4, 40; 12.41) andisf'being glorified’ (7.39; 8.54; 11.4; 12.16, 223), which was
associated with his signs, is now intensified bgoagtion with the great sign that is his death esslirrection,”
JohnsonThe Writings 492.

= John’s gospel is the basis for the three-yeag fimme of Jesus’ ministry based upon the threzreates to
Passover (see 2.13; 6.4; 13.1). The Synoptic ¢@spention only one Passover. Traditionally the¢hPassovers
are denoted by 2.13; 6.4; 11.55/12.1/13.1ff. Ewfbrence seems to be followed by Jesus performisignct
elements of this celebration. The Passover irf 8Hdws Jesus preparing for the feast by cleahiagiiemple (akin
to the meticulous preparation of one's home forcilebration?), 6.4ff has Jesus transforming trssd&eer meal's
bread and wine into his body and blood (as in tjieo$tics), and 13.1ff indicates Jesus as the repieat of the
paschal lamb through his death on the cross. Toreretould the Passover in John function as theemsiway of
emphasizing the major theological theme that Jestise fulfillment/abrogation of the Jewish rituakslebrations?
Moreover, is it possible that John’s gospel spamlg one year of ministry as the Synoptics seemrmtlicate? It
does seem plausible if one takes 2.1 and 13.1dicate the usual Passover celebration (see Leva2®),6.4 as
another feast that was also called Passover (see Nwesp. vv 6-14). This intriguing perspectivesét forth by



first time the writer records that Jesus celebrttesPassover meal with his disciples, using this
gathering to instruct them in the Kingdom mannellifef (13.2-17.26). Significantly, “in the
place of Jesus’ words over the bread and wine fled 4.12-25, Mt 26.17-30, Lk 22.14-23],
John has the washing of feet, an act of loving efnast that serves as an example to his
disciples” 3.2-13.”%* This demonstration leads to the declaration thatafrthe disciples will
turn against Jesu43.18-253, and though Jesus singles Judas db8126b-27 the other disciples
fail to realize it 3.28-29. Judas immediately leaves the maald it was nigh(13.30. With

this phrase the author provides an ominous foreskiag of what is to come, recalling the
prologue’s declaration that “the light shines ire tdarkness,” as well as the hope that the
darkness will not overcome the light (1%)What follows is a lengthy discourse by Jesus evhil
the remaining disciples sit at the Passover tal8e3Q-17.2% the new commandment of love is
given (13.31-35); Peter’'s coming three-fold demsaforetold (13.36-38); the way to the Father
(14.1-14) and the promise of the Holy Spirit (14315 are revealed; Jesus as the true vine (15.1-
17), the world’s hatred of this new way of life (18-27), the reason for these final instructions
(16.1-15), and the promise of joy and peace afteross and turmoil (16.16-33) are disclosed;
and a final prayer for the disciples is voiced {3Z6). Having concluded his instructions, Jesus
and the disciples leave the table for a gardeno%scthe Kidron valley” 8.1). The story
quickly progresses from Jesus’ betrayal and arf#®-11) to his trials before the Jewish
(18.12-27)* and Gentile (Roman) authoritie$8(28-19.16a).%° After Pilate acquiesces to the

Michael A. Daise in his Princeton dissertation #etdi “Feasts in John,” (Tubingen, German: Mohr 8k 2007).
Portions of this work are available online at
<http://books.google.com/books?id=0yzSqTxW9SoC&pgidg=feast+in+john+daise>. He suggests that we
“read the Passover at 6.4, not as a regular Passah&erved on 14 Nisan (the first month of thei§ewalendar),
but as the Passover prescribed in Numbers 9.9-idereed on 14 ‘lyyar (the second month of the Jewis
calendar),” which “pushes back the date of [Johs] @assover by one month into “lyyar, allowing thgular
Passover and the Waving of the ‘Omer to have ajrpadsed by, and therefore, legitimizing the sedulan-cultic)
use of barely in 6.9,” 3-4. This second PassoMaise reveals, was for those unable to participatbe regular
Passover feast, and since Jesus is said to hawetgajerusalem for Passover in 2.13, he did nod neemake
another journey to Jerusalem in 6.4 (which he da#s One of Daise’s presuppositions is that ch&g8 were
initially inverted, so the unnamed Jewish feasbih would occur after the second Passover celebrét 6.4.
Thus, Daise reveals that “the full order of fegatsd their times) would now be: the Passover & 212 Nisan), the
Passover at 6.4 (14 ‘lyyar), the unnamed feastla{®?), Tabernacles at 7.2 (15-22 Tishri), Deitineat 10.22-23
(25 Kislev) and Passover at 11.55 (14 Nisan),Daise’s suggestions make it possible to see Jotailidg a year-
long ministry of Jesus that begins with the Passanentioned in 2.13 and ending with the Passovet3r.
Accepting Daise’s inversion of chapters, and caoméig) that only three feasts necessitated a pikganto
Jerusalem—Passover, Pentecost, and Tabernaclesulil seem that Pentecost is the unnamed feast in\Why?
Passover has already occurred (2.13) and thedédstbernacles has yet to occur (7.2), which leaviyg Pentecost
(50 days after Passover and a few days prior toerfalcles) (see http://www.religion-cults.com/Junes
festi2.htm). Thus, Pentecost, which celebratesgilimg of the Law at Sinai (Lev 23), becomes tle¢tisg for
Jesus’ reinterpretation of the Law. He heals an $abbath, which offends the religious authoribiesause it
violates the Law. In reply Jesus declares thatdes only what the Father is doing (5.19ff), whighnother way of
declaring that Jesus, the Word, is the authorgaitiverpreter of the Law. As with the other fedastdohn, Jesus is
shown as the fulfillment of Pentecost. Daise’sralleposition seems less tenable if you maintaim ¢anonical
chapter order. Nevertheless, his suggestion thatPtassover mentioned in 6.4 is that of Num 9.9s14till
plausible, as the focus of 5.1ff is on Sabbathrativer than the festival itself.

2 Brown,An Introduction 351.

The proverbial “the night is always darkest jostore the dawn” seems appropriate here.

The writer actually reveals two people on triafdre the Jewish authorities: Jesus and Péteside Jesus
appears before Annas (18.12-14), whildsidein the courtyard Peter appears before the womandqng the gate
(18.15-18). Inside Jesus is questioned by Annas (18.19-24), wdlsidePeter is questioned by those around the
fire (18.25-27). As Luke Timothy Johnson notess“i the Synoptics, Peter's betrayal is juxtaposedesus’
witnessing. In John, the contrast is even shdopeause the two accounts are interwoven (18.15-2@f only a
dull reader misses the point of Peter’s reaching fiwe for warmth while the light of the world captured by the
powers of darkness (18.18)'he Writings 495.

2 The trial before Pilate continues the inside-migtguxtaposition. Jesus is broughsideto Pilate (18.28),
while the Jewish leaders remaiotside(18.29). Pilate questions the leadeusside(18.29-32) and then questions
Jesudnside (18.33-38a). Pilate again goestsideto question the leaders (18.38b-40), and thennetndoorsto
have Jesus flogged (19.1-4). Finally, Pilate sidgsusutside—beaten and wearing a purple robe and crown of
thorns—to face his accusers (19.5-7). When theelesatell Pilate that Jesus claimed to be the $&vod (19.7), he
becomes frightened and brings Jesus baskieto question him further (19.8-11). Pilate theturesoutsideto
persuade the leaders to drop the charges, but mitestheir demands when they declare, “if yoweaske this man,
you are no friend of the emperor. Everyone whindao be a king sets himself against the empditi2’12). At
this, Pilate returnindoorsto lead Jesus badutsideand gives him over to the soldiers for crucifixi(®8.13-16).
Gail R. O’Day notes that “the Greek verb used H&B213], exabicev, can be translated as either ‘sat’ or ‘seated
him.” Either Pilate himself sits on the judge’snbb or he places Jesus there. Either reading ssilge
grammatically, but it is in keeping with the mockef 19.1-3 and Pilate’s taunting of the religideaders in 19.4-5
for Pilate to seat Jesus on the judge’s benchs @ti lends a profound irony to this final scengheftrial. Pilate
intends to mock Jesus and the Jewish leaders lpinglalesus, their ‘king,” on the judge’s bench, et
unknowingly places Jesus in his rightful placewgg. The world attempted to judge Jesus in fakhut, in the
end, Jesus judges the worldNTB, 19.13, 1946. Moreover, it is darkly ironic thé Jewish leaders remain outside
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insane demand to crucify Jesus, whom he found i@ egainst (18.38b), Jesus is led to
Golgotha where he is lifted up (see Jn 3.14-1532)2as his hour of glory finally arrives at
Passover when the Lamb of God will take away theosthe world (see 1.2919.16b-42).2" In
20.1-29 we find the hope of Jn 1.5b manifested with the tgntpmb and the appearances of
Jesus to his followers. The primary narrative dathes with a statement of purpo26.80-31):
Now Jesus did many other signs in the presenceésddisciples, which are not written in this
book. But these are written so that you may canteelieve that Jesus is the Messiah, the Son of
God, and that through believing you may have lifdis name The story ultimately concludes
with what most scholars regard as an epilo@1€l{25).?®> Jesus appears to his disciples by the
Sea of Tiberiusuv 1-19, Peter’s three-fold denial is countered by adHid confessionvv 15-
19), and the fate of the Beloved Disciple (the sourekind the gospel narrative) is clarified/ (
24-29.

to maintain their ritual purity (19.28), while theghemently compel Pilate to execute Jesus. Trefutaeader of
the gospel will recognize the bitter irony of tlsisene when he/she recalls Jesus’ words in 16.2bAdahour is
coming when those who kill you will think that byidg so they are offering worship to God,” when thality is
that “they will do this because they have not knake Father or me.”

2 That Jesus’ death takes place on the day bdferBassover feast is significant. “In 19.29-3@ange full
of common wine is placed on hyssop and offeredesgud....By mentioning hyssop...John is again playing on
symbolism, for in Exodus 12.22 hyssop was usegtmide the blood of the paschal lamb on the dostpof the
Israelite houses. Jesus is sentenced to deatoat(t9.14), the very hour on Passover Eve whepitiests began
to slaughter the paschal lambs in the Temple peecinIn his death [Jesus] gives meaning to thastemypus
acclamation of John the Baptist uttered when Jemde his first public appearance: ‘Behold the Lahod who
takes away the sin of the world’ (1.29),” Raymon@®n, A Crucified Christ in Holy WeegKCollegeville, MN: The
Liturgical Press, 1986), 65.

3 “The consensus of scholarly opinion is that cllpis a secondary addition to the Gospel and shbel
read as an epilogue. Yet it is important to ndiat tall of the most ancient manuscripts of Johntaionthis
chapter....John 21 points explicitly to the futuffe bf Jesus’ disciples. These concerns were alténtral concern
of the Farewell Discourse (chaps. 14-16) and Jgmag/er (chap. 17), so this focus is not new oeifpr to the
Gospel. John 21 turns the reader’s attentiondosthry of the church, much as Acts does for LukEPay, NIB,
21.1-25, 1950.



Outlines of and Commentarieson the Gospel

Raymond Brown?®

1.1-18 PROLOGUE
An introduction to and summary of the careehefihcarnate Word

1.19-12.50 PART ONE: THE BOOK OF SIGNS
The Word reveals himself to the world and todvis, but they will not accept him

13.1-20.31 PART TWO: THE BOOK OF GLORY
To those who accept him, the Word shows his glgrieburning to the Father in
death, resurrection, and ascension. Fully glatiflree communicates the Spirit of
life

21.1-25 EPILOGUE
A series of resurrection appearances in Galil¢eemlogical import
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