The Deeds of the Sent Ones’

Radio commentator Paul Harvey made a name forelfimgh news segments entitled “The
Rest of the Story.” Harvey would report on a vikalbwn event or person and then would declare “now,
for the rest of the story,” after which he would\pde information about the subject many may neeha
known. Luke’s second-volume is usually entitieel tActs of the Apostles””but it could just as easily
be called “the rest of the story.” In the firsturoe the gospel writer informéktheophilus “about all that
Jesus did and taught from the beginning until taewdhen he was taken up to heaven” (Acts 1.1b-2a).
Now the story will continue with “all that [the Apttes] did and taught from the beginning until dag
when [Paul arrived in Rome].”

! Deedstranslates the Greetpoteig usually translated “Acts,” the most common titfe“louke’s” second-

volume. Sent onedranslates the Greeltrostoloig usually translated “apostles,” which refers to eledate,
messenger, or one sent forth with a commissiApostleis better understood as a description of one’'s rather
than a title; and since the commission in Acts éx&nds to all Christ followers, every Christiarultbrightly be
called an apostle. Moreover, both men (cf. Ron) arid women (cf. Rom 16.7) are referred to as aposties;h
ought to give pause to those who believe that woeremot allowed to preach or teach in churchésvelare all
given the task of proclaiming the gospel (Acts M8;28.16-20), if in Christ there is no longer maler female (Gal
3.28), if Priscilla and Aquilla teach Apollos (Aci8.24-28), if various women were leaders of hattagrches (cf.
Acts 16.11-15; Rom 16.3-5a; 1 Cor 16.19; Phil 4.2BIm 1-2), if Phoebe can serve as a deaconessn (®ola)
and Junia as an apostle (Rom 16.7a), if 1 TimotByl3 provides deacon qualifications to both med women,
then it seems that there ought to be no bound&iesomen with regards to the role in which theywseas a “sent
one,” as one who is to proclaim the gospel in wamd deed. For those who may respond that 1 Timdthi-12
says that women are not to teach, | would resploatithis is a culturally and circumstantially caimtied command
that is not intended as a universal standard SBale3.28 is the more prevalent declaration Paulesdkroughout
his letters. If one chooses to disregard suclsporese in favor of a so-called “literal interpritat” consider what
verse 12 actually says: “I permit no woman to teachio have authority over a man.” Since Jewisksbare
considered adults at the age of 13 [see http://vgnegboyd.org/essays/essays-church/women-in-mifliséryiteral
application would require that women be forbiddeteiach any male over the age of 13 (which woutdugle them
from teaching males in Sunday school and youth grauthe church). And since Paul makes no quatibos
about where these standards apply, Christians wané to place their male children in an educgpi@myram with
only male teachers once they reached the age oSit&e most churches and Christians clearly dappty such a
standard, one has to wonder why those opposed teewdn ministry (particularly in pastoral rolesgfehreatened
by a woman teaching adults (who have the abilityhiok for themselves to a much higher degree ttaldren),
but do not seem as concerned about them teachiltlyech(who are much more impressionable than afiul©ne
has to wonder why those stringent about the agmitaf this text with regards to women in pastardes are lax
about it when it comes to children being educatgeevbmen in other contexts. Finally, it is worth miening that
right before this passage we find the command Wahen should not braid their hair or wear gold, rlzeaor
expensive clothing (v 9). Given that | have rafebard even the most conservative Christians sealply these
standards, it seems the application is rather edecsince some statements can be set aside asxtoal and
cultural teachings but not others.

“The book of Acts presents a dynamic story ofdgbepel’s journey from Jerusalem to Rome, propdiled
the earliest followers of the risen and ascendsdslen the power of the Holy Spirit....Guiding ancergizing all
missionary endeavors...is the figure of the Holy Bparguably the chief protagonist in the narrativdot a few
readers have suggested ‘The Acts of the Holy Spisih more apt title for this work,” F. Scott SpenJourneying
Through Acts(Peabody, MA: Hendrickson, 2004), 13.

3 As Raymond Brown notes, we cannot be sufiehdophilusthe “friend of God,” refers to an actual person
or is symbolic. He suggests that this was “a egal influential person (of whom we know nothingeglsvho
believed in Jesus or was attracted to what waschesbabout him,” but “Luke may have chosen Theaghés the
addressee because his name could apply to otheedlesaders,’An Introduction to the New Testame(itlew
York: Doubleday, 1997), 22ROTE 5.



Acts quite literally picks up where the gospel/=aoff, namely, with the ascension of Jesus at
Bethany (cf. Lk 24.50-53; Acts 1.1-10).Following the prologuel(1-5) and prior to the ascension
account {.9-11), the writer reveals Jesus’ commission to theigles (1.6-8), which provides the
structure for the rest of the Acts saga: “You vatieive power when the Holy Spirit has come upan yo
and you will be my witnesses in Jerusalem, inualed and Samaria, and to the ends of the ear@)® (
This verse provides the lens through which we miigst the story that follows, which details the
movement of the gospel outward from Jerusal2ig1a), into the environs of Judea and Samaria
(8.1b-12.25), and ultimately to Rome, the capital of the Rorampire and (symbolically) the very ends
of the earth13.1-28.31).° Now that we have the big picture we can turaore detailed summary.

Luke’s prologue recaps the essential message oimeobne 1.1-5) before turning to Jesus’
commission to the disciple$.§-11). As mentioned, it is here that we find the leyderstanding Acts.
The disciples are commanded to remain in Jerusalaitmg for “the promise of the Father,” namelg th
Holy Spirit (1.4-5, 8a).” The coming of the Spirit will enable them to iftheir mission of taking the

4 “[Luke] is the longest of the four gospels. Metis only half of the great Lucan writing, for was

originally joined with Acts as part of a two-volumeork that in length constitutes over one-quartethe NT—a
magnificent narrative that blends together theystdrlesus and that of the early churclit the very beginning of
Luke’s work he speaks of an orderly narrative, atidhat he received or created has been wovenaintepic that
begins in the Jerusalem Temple and ends at theri@mhpeurt in Rome....In his storyline the authoruising the
single resurrection-ascension complex as a hinge.tHe® Gospel the ascension visibly terminates ity of
Jesus on earth; for Acts it will prepare the amsstio be witnesses to him to the ends of the éaBitown,
Introduction, 225, 267, 281. As the second volume of Lukegative, issues regarding dating and authorship fo
Acts cannot be determined apart from the gospealwatahat precedes. The majority of scholars tdukieve that
Mark was the first gospel to be written (c. 60-7B)Aand date Luke and Matthew in the mid-80s ADhwét5-10
year window on either side. Given the dating okéuone must ask how long after this was the Actsative
composed? Raymond Brown suggests that “a datateothan 100 is indicated. The Gospel's symhatierest in
Jerusalem as a Christian center does not matcbutheok of 2d-century Christian literaturdyitroduction 127,
172, 226, 273.

> “The outline of this second volume is suppliedActs 1.8 through a directive of Jesus to the tgpas
Brown, Introduction 281.

6 See Brown|ntroduction, 280 for an excellent outline of Acts. Beginningtwa broad overview enables
the reader to understand the overall purpose ofthe account, which is not to provide a biographyhe disciples
or to give an all-inclusive account of Paul's misgiry travels. Rather, the primary goal is to destiate the
continuation of Jesus’ ministry by his followershey empowered by the Spirit, take the good newkdovery ends
of the earth. In doing so, Luke paints broadlyt attempting to give a comprehensive historicaloaot of this
process, but rather offering the highlights of thevement. As F.F. Bruce noted, “Luke is no men®uitler: he
envisages a pattern in the events he records.intéiest is concentrated on the advance of theajogphas been
launched into the world by the resurrection of §eand the coming of Spirit, and nothing can stgphtetzger,
Bruce M. and Michael D. Coogan, edshe Oxford Companion to the BibléNew York: Oxford University Press,
1993), 9. Thus, in Luke-Acts, “like the historiaghy of the OT, there is the tracing of the agtivaf God in
various historical events as viewed from a paréicyperspective,” Richard Longeneckd@he Expositor's Bible
Commentary: Volume 9 — John, Actacts,” (Grand Rapids: Zondervan, 1981), 214.

! I. Howard Marshall notes that “Luke stressesplaee of the Spirit in guiding and empowering therch
for its mission...see[ing] the church as raised ug dinected by God so that it will achieve his irded purpose
[theologia gloriag...[yet] the triumph of the gospel is achieved ottlyough suffering and martyrdonthpologia
cruced,” The Tyndale New Testament Commentaries:, AGisand Rapids: Eerdmans, 2002 reprint), 50. ukelL
9.51 the gospel narrative shifts as Jesus beginsuimey to Jerusalem with his disciples. Orr thvaly a Samaritan village
refuses to let them pass through and in respaasesland John ask if they can cast down fire astebgléhe village. Jesus
turns and rebukes them, declaring that they “di&moiv what manner of spirit they are of, for the $6Man did not come to
destroy but save the lives of human beings” (L&86). This is significant because the rest ofg-Akts reveals the continued
working of God’s Spirit among the followers of Jesdemonstrating the transforming power of Godsgiand revealing how
Jesus’ disciples learn, slowly but surely, “whabnex of Spirit they are now of.” They must leanattas Kingdom citizens



good news of Jesus to the entire wotl@lf). The disciples return from Bethany, gather togetor
prayer, and choose Matthias as the replacemeudears Iscariotl(12-26).2 In chapter two God's Spirit
arrives R.1-47), empowering the gathered disciples to begin negdhe world with the good news of
Jesus Christ. With the Spirit's manifestation, Peter and Jobw take main stage—healing the diseased
and declaring Jesus as the fulfillment of YHWH'srises to IsraeB(1-5.42). Their message, like that
of Jesus, is met with a mixed response, leadipgrsecution at the hands of the religious autbsrtis-

22, 5.17-40) In 4.23-5.11we find the ideal for Christian communities—gaithiggitogether for prayer,
being “of one heart and soul, and no one claime@atprownership of any possessions, but everything
they owned was held in common...[so that] there vedsameedy person among ther@2lf, 34a; cf.
2.42-431° 6.1-7 provides an interlude, transitioning from Petat aohn to the Stephen narratiGe(
8.1a). Stephen is arrested by the Jewish leadershgpé&aking “blasphemous words against Moses and
God” (6.11), though the reader has been told are actuallgsaadrwisdom and the Spirit6(10. 7.1-53

is a lengthy defense speech that recounts theyhittsrael (-50 and ends in a rebuke of the religious
authorities $1-53, which leads to Stephen’s death by stonmgA-8.1a.

8.1b-2 is a turning point in Acts as the persecutiorofeihg Stephen’s death moves the gospel
into Judea and Samaria. We then encounter aludee.3-11.30), in which we are introduced to Philip
(8.4-40 whose story helps transition from the persecu#drby Saul&.3-4) to his conversior(1-193
and initial ministry 9.19b-30. The Pauline narrative is interrupted brieflydgyeral sections detailing
Peter's ministry 9.32-11.18; 12.1-19; 15.1-21), where we find a significant event that againrhpssthe
gospel towardhe ends of the earth Through a series of visions and an encounttér aviRoman
centurion named Corneliu$(.1-33, Peter begins to recognize and accept the camope of the good
news Jesus brings: “I truly understand that Goavsnao partiality, but in every nation anyone werde
him and does what is right is acceptable to hitd’34.** Peter then reports to the Jerusalem believers,
helping them move beyond tribal boundaries andrigaiem to recognize that “God has given even to
the Gentiles the repentance that leads to lif@”1§. This final clause is significant, as the rdsfas
will detail the gospel moving into the center o tRoman Empire through the ministry of Saul, the
former persecutor of the Wayt1.19-30 picks up where the story left off 811b, bringing Saul (Paufj

our battle is not against flesh and blood (Eph %5.48d so the Kingdom of God advances not by theepmf the
sword but by that of the cross, by the power ofsatrificial love.

This reconstitutes “the ‘new Israel’ who proclaitte good news to people from every tribe assairible
Jerusalem for Pentecost,” Barbara E. Ré&ide New Interpreter’s Bible: New Revised Standaedsdn with the
Apocrypha(NasthIe Abingdon Press, 2003), 1957, 1.15-26.

In verses 42-47 we find the first of many summstatements, which the author uses to move thatnar
forward in stages or scenes. cf. 2.42-47; 4.325361-16; 6.7; 9.31; 12.24; 16.5; 19.20; 28.30-3Ihis effort for
transitions enhances the readability of Acts amaash-flowing narrative,” Brownintroductiony 319.

10 This echoes 2.42ff, which suggests that the aufees this as the ideal for Christian communities.
Moreover, “the power of the apostles’ witness dmel favorable response are associated with the cownfite,”
Reid,NIB, 1964, 4.32-359EE FOOTNOTEZ26).

1 In the visions Peter sees a sheet full of evang kbf animal and refuses the call to get up ard rezing
that he has never eaten anything unclean (seeidievifor examples Jewish dietary regulations). Vbee
responds by telling Peter to no longer call profamat God has made clean. This was quite radiealause as
Brown has noted, “the thesis that in God’s eyedats are ritually clean constitutes a major brrakn Jewish
practice,”An Introduction 300.

12 Sometimes it has been suggested that Saul beleamieafter his conversion. Instead, “he was knawn
Greek-speaking circles by his Greco-Roman namd, Ra&ile among his Jewish family and community hewd
be known by the Hebrew equivalent, Saul,” R&ltB, 1980-1, 13.9.



and Barnabus to the readers’ attention once matgm@paring for the account of Saul's ministry that
will dominate the rest of the narrativi2@4-28.31).*3

Paul’'s ministry can be divided into three “missigrjaurneys” (3.1-14.28; 15.36-18.22; 18.23-
20.38),* with the Jerusalem Councli§1-35) between the first and second journeys, and testatrials
and trip to Rome concluding the book of Ac4.1-28.31). Throughout Paul's story we find the
continual struggle of the early church to move beytiibal boundaries (cf. 15.1-35; 21.1-26), slowly
realizing that the gospel truly is good news fopabples. The Council in Acts 15 is a turninghcas
the account of Paul's proclamation of good newsth Jew and Gentile dominates the story heréafter.
Luke’s sprawling, two volume narrative comes tdosewith Paul's arrival in Romeg.16-22), where
he is under house arrest yet able to continue Ignoiag the kingdom of God and teaching about the
Lord Jesus Christ with all boldness and withoudlisince” £8.23-31).*° While much more could be said
about Paul's ministry, what is most vital is tiabtigh Paul the gospel continues the progressitreof
Acts 1.8 commission. We began the story in Jesusé2.1-8.1a), moved into the environs of Judea and
Samaria (8.1b-12.25), and will now see the gogielt to the very ends of the earth (13.1-28.3likeL
ends with a ringing note of triumph, having revédew the good news of Jesus has made its way

13 The careful reader will notice that the narratmeves quickly between characters at this pointlb-8

notes the persecution following Stephen’s murddrictv introduces the Philip narrative (8.4-40) befgumping
back to the Pauline story, noting Paul's continpetsecution and subsequent conversion (9.1-30& atithor then
transitions again in 9.31 (“Meanwhile”) to a Pe#rinarrative (9.31-11.18), which is interrupted byPauline
interlude (11.19-30), and then resumes briefly X419) before an account of Herod’'s death (12.202%) a
transition that reintroduces Paul and Barnabusgain (12.24-25).
14 It should be noted that in Acts the missionamyrieys of Paul are more structured than they apipeiar
reading Paul’s letters. Paul never reveals sustiuetured approach to his missionary efforts. Lake Timothy
Johnson notes, “from [Paul’s] letters, it is diffitto detect journeys of the sort suggested bysAdPaul rather
seemed to use various urban centers for greatesser periods as the base of his missionary dpesat.[yet,] by
the measure of ancient historical writings, thepdity between the sources is not remarkable anfirots more
than it calls into doubt,” 233. Raymond Brown afeaintains that while “it is customary to detectsAicts three
Pauline missionary journeys, with one journey (A®48) before the Jerusalem conference [cf. Actsatis] two
after it (AD 50-52, 54-58)...1t is highly unlikely...#t Paul understood his missionary life to be sdlyefivided,
and indeed it is uncertain that the author of Antede such a division, for it is easy to look onrgtheng form
15.40 to 21.17 as one long journey. What is aerisithat, after the Jerusalem decision, Acts deserPaul’s
missionary activity as ranging much further thas first missionary effort,”Introduction 308, note 74. I.H.
Marshall has offered a rather insightful commenthom matter by suggesting that “the differencesvbeh Luke’s
portrait of Paul and the picture we get from Paalis writings are basically due to the differertenests of the two
writers. Luke is principally concerned with theaegelistic mission of Paul and with his relation Xewish
Christians, while Paul’s letters reflect his comcéar problems with in the new churches and forfteedom of the
Gentiles from Judaistic and syncretistic perversiofithe gospel, TNTC 43, note 4. Obviously no explanations
can remove all the difficulties, nor should thisébpressing concern. Rather, we must appreciatéati that Acts
is not intended as a biography of Paul but as ggkeatic narrative [Greekérygma, from kerysseinto proclaim,
from  kéryx herald: the apostolic  proclamation of  salvation rotiyh  Jesus  Christ,”
http://www.merriamwebster.com/dictionary/kerygmatitetailing the movement of the gospel from Jemsato
Rome; and Paul's letters are not intended to peeichistorical overview but are written to specdf@mmunities
with pressing concernssee NOTELS.
15 Luke Timothy JohnsonThe Writings of the New Testament: An Interpretatig®hiladelphia: Fortress
Press, 1986), 229SEE ALSO NOTES20, 21,AND 22. Paul journeys to major metropolitan areaf siscThessalonica,
Athens, Ephesus, Corinth, and Antioch proclaimegnd as the resurrected Messiah. “The patterrcis @.8; 2.5; 3.25;
13.14; 14.1; 17.1, 17; 18.4, 19; 19.8) is thatwhoed is first proclaimed to Jews; when it is notliweceived in the
synagogue ten Paul turns to the Gentiles,” R¢i8, 1980, 13.5.

“Bold assurancep@rrhesia ‘frankness,” ‘outspokenness,’ ‘courage’) is alimalrk of Jesus’ Spirit-filled
followers (2.29; 4.13, 29, 31, 9.27-28; 13.46; 14.8.20, 26; 19.8; 26.26),” Reill|B, 1963, 4.13.



(through the power of the Spirit) into the very heaf the Roman Empire and is continually being
proclaimed “unhindered-*

The Acts narrative expounds upon many themes gldiadussed in the summary of Luke’s
gospel, and so we will detail several distinct eagals, though there will invariably be some overlap.
Acts we find the story of the good news of Jesugimgooutward from Jerusalem ultimately to Rome,
revealing the continuity-discontinuity with Judajgive roles of prayer and proclamation, the cominuna
ideal, and the workings of the Spirit, all of whictuches upon the principal theme—the universgdesco
of the gospet®

Throughout, the reader encounters the early bediegtruggle to understand the life and
teachings of Christ in light of Judaisth.There is clearly continuity, as the narrativeesds Jesus as the
culmination of Old Testament hopes (Luke) anddilewers as the extension of Jesus ministry (Ats).
Yet there is also much discontinuity, as the sadpie gospel continues to broaden with the story’s
progression. As long as the message remains adeovggor converts to Judaism, the only issue is the
choice to accept Jesus of Nazareth as the longeawslessiah. However, as the good news is
proclaimed to and accepted by Gentiles (hon-Jehes)juestion of Jewish laws (such as circumcision
and dietary restrictions) comes to the forefromtcts reveals the difficulty of comprehending the
innovative in light of the tradition, as the Spiptishes beyond the boundaries of ethnic Judaism,

1 “At the beginning of Acts, the apostles ask JesW®rd, is this the time when you will restore the

kingdom of Israel?’—to which Jesus responded byro@sioning his followers to bear witness to hinthie power

of the Spirit from Jerusalem out to the ends of ¢heth (1.6-8). In sum, Israel would be restoretithrough a
restrictive, nationalistic revolution, but through expansive global mission of salvation in the eafithe Messiah.
Now at the ends of Acts, Paul's preaching suggesignificant culmination of these restoration fopeThe long
and winding journey of Acts ends on a strikinglyeapnote...signaling hopeful opportunity, amid confland
diversity, for ‘all’ kinds of people from diverseabkgrounds...to continue to experience ‘the salvatibGod’ and
find their place in ‘the kingdom of God' under tlggacious domain of ‘the Lord Jesus Christ,” Spence
Journeying 248, 30.

18 While noting multiple reasons for compositionclRard Longenecker suggests that “primary among the
reasons for its composition was undoubtedkgrgygmatic purposelt proclaims the continued confrontation of men
and women by the Word of God through the church simawvs (1) how that gospel is related to the cowoiffse
redemptive history, (2) its rootage in and inteactwith secular history, (3) its universal chaeact(4) how it has
been freed from the Jewish law, and (5) how thatrzkthe proclamation of the Word of God standspbeer and
activity of the Holy Spirit” (217).

In fact, Longenecker suggests that a primary gegf Lk-Acts is to quell Theophilus’s anxietieshbut
how the Christian faith related to Jesus’ ministiy,Jesus and the world of Judaism, to the lifesbfl certain
scrupulous Jewish Christians, to the more univistsaloutlook of Gentiles, and to the sanctionsRafman law,”
EBC 217. To do so, I.H. Marshall notes that “Lukteesses the Jewish origins of the church and itsrm OT
prophecy, but shows that it is a people of God, mased of believing Jews and Gentiles, in which Jaag find
the fulfillment of Judaism and Gentiles are notuiegd to become JewsT'NTC 30. cf. 7.17; 13.32; 26.6. Thus,
“Luke frequently quotes and alludes to Scriptur@ider to emphasize that God’s new manifestatiodesus is in
continuity with the divine saving acts toward Idra&uke’s theme of promise and fulfillment stressleat it is the
same faithful God who is at work in both ages d¥at#on,” Reid,NIB, 1960,EXCURSUS
20 “Luke presents the apostolic ministry as the ssap/ extension of the redemption affected by @hris
Luke views both the accomplishment of salvation #mel spread of the Good News as inseparable umithe
climactic activity of God’s redemption of mankind-trath probably picked up from Paul (cf. Rom 8.Phjl 3.10-
11; Col 1.24),” LongeneckeEBC, 233. Indeed, “the beginning of Acts is not prded as an isolated new
movement but rather as the next ‘act’ in a sweeprggna of salvation history, encompassing up e plint ‘all’
of Jesus’ words and deeds until the day of his depa(1.1),” Spencedourneying 34.



culminating in the Jerusalem Council, where théusion of the Gentiles is finally acknowledge by
Jewish Christians.

From the beginning of the narrative we find the tnour themes intertwined—prayer,
proclamation, community, and the working of theriSplesus ascends, instructing his followersad w
in Jerusalem until the arrival of the Spirit (1)6-8They return from the Mount of Olivet, “constgnt
devoting themselves to prayer” (1.14a) until thg daPentecost when they “were all together in one
place, and suddenly from heaven there came a $keitige rush of a violent wind, and it filled teatire
house where they were sittingand] all of them were filled with the Holy Spiri(2.1-4). Having been
filled with the Spirit, the witness to the endsiué earth (1.8) begins through the proclamatioRebér
(2.14ff). These events become paradigmatic forrdéise of Acts:gathering togetherfor teaching,
fellowship, the breaking of bread, and ginayers(2.42; cf. 4.23-35; 9.31; 10.1-2, 9; 11.5, 19P%;1-3;
14.21-23; 16.25; 20.36-21°8)eads to the advancement of the gospel bgdier of the Spiri2.43-47;
cf. 4.1-22; 6.1-7; 7.54-56; 8.14-17, 26-40; 10.118113.4ff; 16.26-33§ through theproclamationthat
Jesus is Lord (see 1.15-26; 2.14-36; 3.11-26; .5-2-53; 10.34-43; et &. Indeed, it would not be an
overstatement to suggest that Acts 2.42 is thétmleard which every gathering of Christ-followésgo

za “The Council addresses “the issue of the legitynaof gentile inclusion within the messianic

community....It also forms a watershed in the Actgatave. Before it, all the apostles were at leatensibly in
view. After it, Paul's work totally dominates....Tinarrative of the council itself forms the climaxeocomplicated
plot development that has quietly been providirgglihckground of Paul’'s emergence,” John3tw Writings 230.
= See Brown 287-288 for details on the elementthisf communal ideal. The emphasis on community in
Acts and the rest of the NT literature needs toifiderstood anew today in a world that often steetise individual
over the collective. The Church would do well tophasize the need for community once again. Tbés dot
mean that we exhort individual family units to shopr at the same location for a few hours once areha week.
Thought some may consider this “church,” if theseno deeper connection than a shared locale, vghdiei
difference between this and seeing a movie in atéh@ Rather, we need to call Christ followersateenewed
understanding of the need to gather togethéwinonia (partnership, fellowship, communion, communitycigb
interaction) where our individual lives become rhténed by the good news of Jesus and the bounl@aking
ministry of the Spirit. As Brown notes, “we havtlé evidence in early Christian missionary endwaef people
being free to say, ‘| now believe in Jesus and thefking off on their own. Rather they are madet md a
community. They are justified and can be saved,rmitsimply as individuals. Today, as all knowerth are
doctrinal divisions among Christian churches. Yetre may be a more fundamental division, nhamedywben
those who think ‘church’ is important and those fidrom Christianity is really a matter of ‘Jesus ane,” without
any concept of being saved as part of a peoplawnch,” 329.

= “With the end of Jesus’ earthly appearancesghetis henceforth experience his presence in theegat
community that acts in the power of the Spirit,"idcR&IB, 1956,SPECIAL NOTE

2 The speeches in Acts serve a pedagogic [teachingtion, instructing the readers about the goedsof
Jesus. “Through the speeches of his charactekg inerprets the story for his readers,” John3dre Writings
235. “Roughly one third of Acts consists of speegimade principally by Peter, Stephen, Paul, antesd. Instead
of describing in the third person the significarafesomething that is happening, Acts prefers t@®ro# speech
where one of the main characters explains thatifgignce,” Brown,Introduction 318. Therefore, we need not
read the speeches as if they are transcribed nrpissactual speeches. In all likelihood, Lukefaowing the
pattern of contemporary historians who “were pritganterested in...illuminating vignettes that gaweight into
the ethos of the period or of a person’s chardct@he approach of the author of Luke-Acts mirrthat of the
Greek historian Thucydides: “With reference to geeches in this history, some were deliveredrbetee war
began, others while it was going on; it was hardemord the exact words spoken....But | have usedulage in
accordance with what | thought the speakers in eask would have been most likely to say, adhextnglosely as
possible to the general sense of what was actaptiken History of the Peloponnesian War22),” Longenecker,
EBC, 213, 214.



strive, for there the Spirit is able to work withdundrance, translating the good news into acioth
drawing more and more to the faith (2.43%7).

All of this touches upon and leads us to the ladheme of Luke-Acts—the creation-wide,
limitless reach of the good news first heraldedJegus and continued by all who choose to be his
followers. In Acts we find a grand dramatizatidrPaul’s declaration of the boundary-breaking good
news of Jesus in Galatians 3.28. Moving beyornasdlm and ultimately reaching the ruling capital o
the day, this Spirit-led mission fulfills the Godkgn promise and commission to Abraham in Genésis 1
that he would be a blessing and a light to allonati This was Israel’'s purpose from the outset, an
though they, like we, often restricted the hope Blagsing to themselves, God's Spirit cannot be
contained® It crosses religious, political, social, and eroit boundaries, liberating all who will allow
their eyes to be opened to universal scope of Gedamptive mission. All are loved, all are welepm
and all may enter in. This is the message revéiatedgh the Lk-Acts narrative, and our missiotois
pick up where the story ends. Continually devotingselves to the apostles’ teaching, fellowship,
breaking bread, and prayers (2.42), and joinirfgrioclaiming the kingdom of God and teaching about
the Lord Jesus Christ with all boldness and withowdrance” (28.31).

» “While this idyllic portrait of life in the firsChristian communities was not always achievedtilit offers

an ideal to which believers aspir&B, 1961, 2.24-47.
% See Christopher J.H. Wrighthe Mission of God: Unlocking the Bible’s Grand Nsive, (Downer’s
Grove: IVP, 2006).



Outline of and Commentarieson Acts

Oxford Companion to the Bible?’

Prelude (1.1-26)
Introduction; Ascension; Election of Matthias
Act I: The Church in Jerusalem (2.1-7.60)
Scene 1: The Day of Pentecost (2.1-47)
Scene 2: Healing at the Temple Gate (3.1-4.22)
Interlude: The Spirit-Filled Life (4.23-5.16)
Scene 3: Apostles on Trial (5.17-42)
Scene 4: The First Christian Martyr (6.1-7.60)
Act I1: The Scattered Church: Samaria to Antioch (8.1-12.25)
Scene 1: Samaria and Gaza (8.1-40)
Scene 2: Damascus (9.1-31)
Scene 3: Caesarea (9.32-11.18)
Scene 4: Antioch and Jerusalem (11.19-12.25)
Act I11: Paul the Missionary (13.1-21.16)
Scene 1: Paul’s First Missionary Journey (131128)
Scene 2: The Apostolic Council (15.1-35)
Scene 3: Paul’'s Second Missionary Journey (15883)
Scene 4: Paul’s Third Missionary Journey (182416)
Act 1V: Paul the Prisoner (21.17-28.31)
Scene 1: Paul on Trial: Jerusalem (21.17-23.30)
Scene 2: Paul on Trial: Caesarea (23.31-26.42)
Interlude: Storm and Shipwreck (27.1-28.10)
Scene 3: Paul in Rome (28.11-31)

Richard L ongenecker?®

Intro:  The Constitutive Events of the ChristMission 1.1-2.41)
Part I: The Christian Mission to the Jewish Wd@di2-12.24)
Part II: The Christian Mission to the Gentile Wib(lL2.25-28.31)
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Loveday Alexander, “The Acts of the Apostle3fie Oxford Bible CommentargD-ROM. (New York:
Oxford University Press, 2001), “Introduction, Hutne.”
3 LongeneckerEBC, 234.
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